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Believing that the subject of emotion has been unduly neglected by political philosophers, Koziak explores aspects of the emotional within political life.  In the liberal tradition, political actors are conceptualized as motivated by narrowly construed self-interest, which, as Albert Hirschmann argues, was originally supported for its ability to resist the promptings of dangerous passions.  Emotion has been discussed from different perspectives by important thinkers, including Hobbes, Spinoza, Hume, and Rousseau.  But Koziak turns back to Aristotle, "because few canonical political philosophers and even fewer contemporary political theorists make use of the possibilities that the Aristotelian treatment of political emotion offered." (p. 3)


The book undertakes three main tasks.  Koziak devotes three chapters (3 - 5) to Aristotle's account of the emotions, concentrating on his treatment of thumos.  This psychic element, frequently translated as "spirit" or "spiritedness," is familiar to students of political theory as the second or middle part of the tripartite soul in Plato's Republic.  Koziak believes that our understanding of thumos has been thrown off by Plato's overly narrow, harsh treatment of the concept.  To a large extent, her discussion of Aristotle is intended to correct this impression.


Koziak notes that "no general treatment of the emotional has been written in the history of normative political theory." (p. 1)  In order partially to remedy this situation, she devotes Chapter 2 to treatment of thumos in Homer's Iliad and Plato's Republic, in addition to her chapters on Aristotle.  But her concerns are not entirely historical.  Koziak believes that Aristotle's account of the emotional can make an important contribution to contemporary debates.  Her last chapter explores applications, supplementing Aristotle's account with discussion of recent feminist theory, especially the ethic of care and its implications.  In view of traditional portrayals of women as excessively emotional, Koziak claims a connection between the oppression of women and other marginalized groups and predominant views of emotion. (p. 4)  


Like her Aristotle, proponents of the feminist "ethic of care" attempt to reestablish the emotions at the heart of moral theory.  Koziak welcomes their contributions, although not uncritically.  She claims that care feminists neglect the subject of political emotion and fail to provide a sustained justification of the ethics care supports and the practices it recommends (pp. 172-4).  In the final analysis, she favors an approach that combines insights of Aristotle and feminist theory.


In view of her highly ambitious agenda, it is not surprising that Koziak's main contributions are more suggestions than  established claims.  The chapters on Aristotle present the book's most sustained arguments.  Koziak contends that Aristotle understood thumos in different senses.  Although he did at times identify it with the kind of anger discussed by Plato, he also viewed it as a general emotional capacity, capable of being shaped in different ways by political institutions.  Artistic media, especially tragedies, have important effects, as discussed in the Poetics.  Extrapolating from Aristotle's account, Koziak criticizes contemporary society for neglecting the role of political institutions in shaping citizens' emotions.


Discussion of both Homer and Plato is less satisfying.  Although Koziak presents an informative account of thumos in the Iliad, the Odyssey is not discussed, and it is not clear why she concentrates on thumos, as opposed to Homer's more general treatment of the emotional.  Similarly, discussion of Plato is more or less confined to Book IV of the Republic, where thumos receives detailed scrutiny.  But Plato's discussion of the emotions elsewhere in the Republic and in other dialogues is essentially ignored, including the highly intellectualistic account of the emotions in the Laches, Charmides, and Protagoras.


Koziak's critique of liberal political theory is potentially interesting.  Her depiction of the overly rationalistic, emotionally impoverished actors in liberal theory, provides a kind of companion piece to the "disembodied selves" put forth in Michael Sandel's famous critique.  But rather than examining the works of leading contemporary liberal thinkers--e.g., John Rawls, Ronald Dworkin, Thomas Nagel--Koziak discusses 1995 U.S. Congressional debates surrounding welfare reform.  She criticizes aspects of different speakers' emotional appeals--and to this subject, devotes only three pages (pp. 155-7).  This discussion is supplemented by three additional pages on Stephen Holmes' account of the suppression of emotion in theoretical models based on rational self-interest during the rise of liberal theory (157-60).  But more evidence and more nuanced discussion are clearly called for.


Throughout the book, Koziak's reliance on Aristotle is not adequately defended, especially her concern with his analysis of thumos.  Once again, why concentrate on thumos instead of his theory of the emotions as a whole?  This is not to question the value of Aristotle's insights, but the proper standard here is comparative: why this particular theme in Aristotle, instead of the many far more recent treatments of the emotions?  In Chapter 1, Koziak surveys an entire literature by recent scholars who provide sophisticated accounts of the emotions.  But their findings do not figure in her analysis. In a work on the emotions in political life, moreover, it is necessary to take into account the differences between the Greek polis and contemporary societies--a subject that receives little or no attention.  In spite of these and other obvious problems, Koziak believes that things cannot be set right if we continue to accept misguided contemporary accounts of ancient thumos: "If we cannot see how expansive thumos becomes with Aristotle, and how our classical heritage, despite the fame of its rationalism, houses a significant role for emotion, we will continue to be blind to the emotional dimensions of political life and their need to be normatively theorized." (p. 177)
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